
 
  

 
 
 
 
 

 
 

 
 
This Shabbat: 
 

Acharei Moth - Kedoshim  
10 Iyar 5767; April 27-28,  2007 
 
Haftorah is Amos 9:17 -15 
 
Friday 
Mincha   7:00 PM 
Candle Lighting  7:30 PM 
 
Shabbat  
Chevra Mishnayos Shiur        8:00 AM 
Shacharit        9:00 AM      
Sof Zman Keriat Shema:        9:26 AM (Gra”h)    
 
Pirkei Avot  6:25 PM 
Mincha   7:25 PM  
Shabbat Ends                         8:34 PM

 
Sunday  Shacharit                  8:30 AM  
Monday – Friday                    7:00 AM  
 

 
 
Next Shabbat: 
 

Shabbat Parashat Emor 
17 Iyar 5767; May 4-5,  2007 
 
Haftorah is Ezekial 44:15-31 
 
Friday 
Mincha   7:00 PM 
Candle Lighting  7:37 PM 
 
Shabbat  
Chevra Mishnayos Shiur        8:00 AM 
Shacharit        9:00 AM      
Sof Zman Keriat Shema:        9:21 AM (Gra”h)    
 
Pirkei Avot  6:35 PM 
Mincha   7:35 PM  
Shabbat Ends                         8:43 PM 

 
Sunday  Shacharit                  8:30 AM  
Monday – Friday                    7:00 AM  

 
 

 
Save the Date 
 
On Shabbat May 12th we will again have 
the privilege of hosting Rabbi Yehuda 
Halpert and his family. Rabbi Halpert will 
be speaking prior to Musaf and a shiur prior 
to Mincha including the topic: "Ethical 
Investing: How is it Defined and Does 
Halacha Require It?"  If you are 
interested in sponsoring the Kiddush or 
Seudah Shelishit for this Shabbat please 
contact Jack Mermelstein.  

 
 
Pirkei Avot Shi’ur 
 
During the summer months, especially 
the weeks between Pesach and Shavuot, 
Pirkai Avos is traditionally studied and 
reviewed. Pirkai Avos are the most 
studied and well known Mishnayos in 
Shas .  
 
As such, YIFL will resume the weekly 
Pirkai Avos Shiur starting this Shabbos 
with the Shiur taking place one hour 
before Mincha. All men and women are 
invited and encouraged to spread the 
word and participate in this exciting 
Shiur 
 
The next shiur is on Shabbat, 17 Iyar 
(May 5th) at 6:25 PM. 

 

Daily Minyan 
 
Our daily Minyan (Monday – Friday) is 
at 7:00 AM.  
Please help us with the Minyan. Any 
day(s) you could come to help would be 
greatly appreciated 
Sunday Minyan is at 8:30 AM. 

 

 
 Condolences 
 
Our condolences to the Bacon family on 
the passing of Dr. Isaac Bacon, Dean 
Emeritus of Yeshiva University College, 
Father of Dr. Josh Bacon. Shiva will 
take place at the home of Drs. Josh and 
Rena Bacon, 4-06 Second St., Fair 
Lawn, NJ. May the Bacon family know 
no more sorrow and may they be 
comforted among the mourners of Zion 
and Yerushalayim. 
 

 
Salute to Israel Parade  
 
Salute to Israel Parade on May 6th - 
11:00 AM to 4:30 PM 

 

 
  

 
 
Annual Journal Dinner 
 
Please save the date -  
June 3, 2007 for the YIFL  
 
Deadline is approaching, Please get 
your ads in and RSVP ! 
 
Honorees: 
Baalei Keria: 
Aaron Kor, Aaron Safier,  Betzalel 
Bacon, Brad Kaufman,  Dovie Fischer,  
David Gottlieb, David Schwartz,  
Ephraim  Loewy,  Evan Silver,  
Josh Herbert,  Leslie Gabor,  Covey 

 THE CHEVRA 
Young Israel of Fair Lawn 

The Morris J. Kraut z’l Torah Center 
 

Joe Smith  -  President 



 
  

Schnipper,  Phil Kestenbaum,  
Yechiel Boussi.   
 
Awardees: 
Rabbi Avidan Elkin – Hakarat Hatov 
Jerry Halpern – Talmud Torah 
Joe Smith – Manhig 
Sam Lorber, Paul Cooper – Founders 
Stu Mentzel – Minyonaire 
 

 

Torah Insights –  Harav Shlomo Riskin 
 

Shabbat Shalom: Parshat 
Acharei/Kedoshim 
 
Leviticus 16:1-20:27 

Efrat, Israel – Is halakha (Jewish 
law) the maximum ideal towards 
which we must strive, or the 
minimal expectation of conduct 
which is necessary for a well-
ordered and ethical society?  In 
the words of Dr. Eugene Korn, (in 
a masterful article he wrote for 
Edah), is halakha a floor or a 
ceiling?  (I believe this phrase first 
appeared in a book on Jewish 
ethics by Rabbi Prof. Walter 
Wurtzberger). 
 
At least one Biblical commentary, 
the Ramban (Nachmanides, 12th 
Century Provence), expounds an 
indubitably clear position in his 
explanation of the opening 
commandment of this week’s 
Biblical portion Kedoshim, “You 
shall be holy…,” (Kedoshim tihyu).  
In answer to his query that this 
particular commandment appears 
to be too general and undefined, 
the Ramban explains that despite 
all of the detailed laws of the 
Bible, it is still possible for clever 
and unscrupulous individuals to 
technically remain within the 
confines of the law whilst 
completely defying the spirit and 
goal which the laws are trying to 
accomplish;  they can spend most 
of their time grossly overeating 
(only Kosher food, of course), for 
example, or they can continually 

make everyone in their company 
feel inferior and incapable by a 
cynical and supercilious manner of 
behavior, neither of which activity 
is specifically prohibited by Jewish 
law. 
 
In order to prevent the creation of 
what the Ramban calls a 
“scoundrel within the boundaries 
of the Torah,” he maintains that 
there are two “meta-halakhic” 
overarching principles which teach 
us the real goal of Jewish law and 
help us determine the correctness 
of a specific deed or behavior 
pattern which is not necessarily 
forbidden or obligated within the 
613 commandments:  “you shall 
be holy” in the sphere of person-
G-d relationships, and “you shall 
do what is righteous and good”  
(ve’asita hayashar vehatov) in the 
sphere of inter-personal 
relationships.  These 
commandments are purposefully 
vague and open-ended in order to 
leave room for right-of-conscience 
decisions (wherein you really know 
what you ought to do even though 
the Torah does not specifically 
order you to do it) as well as for 
changes in societal norms which 
certainly must affect our personal 
and national conduct. 
 
For example, in a completely 
polygamous world, the Bible does 
not condemn polygamy; 
nevertheless, the Bible does tell us 
that “an individual must leave 
his/her mother and father and 
cleave unto his/her spouse so that 
they become one flesh”, certainly 
insinuating that the wholeness of 
the couple is comprised of a couple 
and not a ménage a trios, so that 
there is not one single instance of 
a polygamous union by any one of 
the sages of the Mishnah (100 BCE 
– 200 CE) despite the Biblical 
leniency. 
 
A second example is the 
methodology of warfare, wherein 
the Sages of the Talmud 
completely obviated the possibility 

of our “not keeping alive any soul 
(man, woman or child)” of the 
indigenous seven nations of 
Canaan with their setting down of 
the principle that “Sennacherib 
came and completely confounded 
and intermingled the nations of 
the world” (B.T. Berachot 28b), 
making the total obliteration-of the 
seven nations obsolete and 
inapplicable in later generations.  
The guiding principle of the 
Written Law (called the “harsh 
law” or dina detakfa by the 
mystical Zohar ) seems to have 
been that if a leader is one step 
ahead of his people, he is a 
genius, but if he is two steps 
ahead of his people, he is a 
crackpot.  Hence we understand 
the ongoing importance of the Oral 
Law, continuing through our 
Responsa literature to this very 
day, which is called the “soft law” 
or dina de rafiya by the mystical 
Zohar. 
 
Permit me to give two clear 
examples of where the halakhic 
code is clearly viewed by our 
sages not only as a minimal 
standard, but even as a practice 
which must be improved upon by 
anyone who wishes to be 
considered a good or righteous 
individual. 
 
The Talmud (B.T. Bava Metzia 
83b) records an incident in which 
two porters transported wine 
barrels for Rabbah bar bar Hanan, 
a wealthy scholar and sage in his 
own right.  Through an act of 
negligence on their part, they 
broke the barrels; Rabbah took 
their cloaks in payment for their 
negligence, which is what the law 
demands.  They complained to 
Rav, the legal decisor in that area, 
and he instructed Rabbah to return 
their cloaks.  “Is this the law?” 
asked an astonished Rabbah.  
“Yes”, replied Rav, “based on the 
verse ‘in order that you walk in the 
way of the good people’” (Proverbs 
2).  The porters went once again 
to complain to Rav:  “But we are 

 



 
  

hungry, since we worked all day 
and received no payment,” 
whereupon Rav further instructed 
Rabbah to provide them with a 
salary as well.  Once again Rabbah 
asked:  “Is this too the law?” to 
which Rav replied, “yes, in 
accordance with the verse ‘and the 
paths of the righteous shall you 
observe’” (Proverbs 2).  Clearly 
Rav was saying to Rabbah that for 
him – Rabbah bar bar Hanan, the 
wealthy scholar matched against 
two poverty stricken porters – the 
law would expect that he would 
act beyond the legal requirement 
and provide the porters with 
payment for their day’s labor, 
despite the losses they had 
incurred for Rabbah as a result of 
their negligence. 
 
Maimonides, the master legalist-
theologian of the twelfth century, 
is even clearer in his exposition:  
The Bible allows for Gentile 
(Canaanite) slaves, although the 
Decalogue provides that the 
Israelites “observe the Sabbath 
day to keep it holy…in order that 
your Gentile man-servants and 
maid-servants may rest like you,” 
expressing Hebrew and Gentile 
equality before G-d.  In his 
Mishnah Torah Code of Jewish 
Law, Maimonides (the Rambam) 
rules 
  
    “The Israelite is permitted to 
work his Canaanite slave with 
vigor.  But even though the     law 
is such, it is a trait of piety and the 
way of the wise to be 
compassionate, to pursue     
righteousness and to see to it that 
the slave not be scorned, but is to 
be addressed     kindly,… His 
complaints must be seriously dealt 
with… After all, the Book of Job t    
eaches, ‘Is it not true that one 
stomach has formed me (the 
Israelite) and him (the Gentile     
slave), and that one womb (of the 
One) has fashioned us both’” 
(Laws of Servants 9,8). 
 

 

 
By Shlomo Riskin  
Shabbat Shalom  
Shlomo Riskin 
Chancellor Ohr Torah Stone 
Chief Rabbi - Efrat Israel  

 

 

 

 


